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FOREWORD 


In October 1989, I was invited to present a paper on 
the "Authority of the Sunnah" in an international conference 
held in Chicago by an international Islamic organisation. 

Since long, I felt the need of a brief English booklet 
containing basic information on "The Sunnah of the Holy 
Prophet && ", it's general features, the nature of it's authority 
and the standard of it's authenticity. 

I took the opportunity to fulfil this need and wrote on 
the subject in a little more detail than was required in a 
conference of this type. 

The present work is the result of the above endeavour. 

This book is meant for the general reader who wants 
to know what the “Sunnah of the Holy Prophet & " is, how 
does it have a binding authority over all the Muslims for all 
times to come, what status has the Holy Quran given to it 
and what measures has the Ummah adopted to preserve it for 
the coming generations. 
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I hope that this humble effort will provide brief, yet 
clear, answers to questions of similar nature and will help 
understanding the true status of the ‘Sunnah’ as a source of 
Islamic Law and as a source of guidance for all Muslims in 
their practical lives. It will also assist, I hope, in removing 
certain doubts inculcated by few contemporary writers in 
respect of the authority of the Sunnah, 

May Almighty Allah approve of this humble effort, 
adorne it with His pleasure and make it beneficial to the 
readers, 


Muhammad Taqi Usmani 


CHAPTER 1 


SUNNAH: 
THE SECOND SOURCE OF 
ISLAMIC LAW 


The Sunnah of thc Holy Prophet Muhammad 2 has been 
accepted as an important source of Islamic law, next in importancc 
only to the Holy Quran. This status of the sunnah has remained 
unchallenged and undisputed throughout the centuries. There have 
been many differences among Muslims in their juristic opinions, 
but the authority of the Holy Quran and the sunnah of the Holy 
Prophet was never denied by any jurist. Leaving aside some 
scattered individuals who separated themselves from the main 
stream of the Muslim population, nobody has ever refuscd to 
accept the sunnah of the Holy Prophet as a sacred source of the 
Islamic law. 


The position is still the same, but some non-Muslim 
orientalists and some of their followers have tried, during the last 
century to cast some doubts in the authority or the veracity of 
Hadith and to develop a suspicious altitude towards the Sunnah. 
That is why some Muslims who are unable to study Islam through 
its Original sources, when they read such books, oficn become a 
bil skeptical in the subject. 
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The present article intends, therefore, to provide an 
objective and simple account of the SUNNAH — bascd on the 
original sources of Islamic leaming. The purpose is not to indulge 
in a hot atmosphere of argumentation which has no bounds or 
limits, but to narrate the truth as it stands. 


DEFINITION OF SUNNAH 


The Sunnah has been defined by the scholars of the science 
of ' Hadith ' as follows: 


"A word spoken or an act donc or a confirmation 
given by the Holy Prophet Muhammad 2 ." 


"Confirmation' in this definition is termed in Arabic as 
Tagrir. What is meant by this term is like somebody said 
something, or acted in a particular manner, and his saying or act 
came to the knowledge of thc Holy Prophet 2 and he either 
confirmed it in express words or remained silent without giving 
any indication of disapproval. Such silencc, being an implicd 
approval of the Holy Prophet Sis also included in the term 
‘Sunnah’. 


As the Sunnah, with all its three kinds (saying, act and 
confirmation), relates to the Holy Prophet X, i» — truc status in 
the Islamic law cannot be ascertained without usccriaining thc stat- 
us of The Holy Prophet 2% himself. 


The status of the Holy Prophet 


So , the first pertinent question in the subject is: What status 
does a prophet occupy when he is sent to the people? Has he no 
higher a status than that of a message - carricr or a posiman who, 


? 


after delivering the leiter, has no concem with it whatsocver? The - 
answer is certainly in the negative. The prophets arc not sent 
merely to deliver the word of Allah. They arc also requried to 
explain the divine Book, to interpret it, to expound it, 10 
demonstrate the ways of its application and to present a practical 
example of its contents. Their duty is not restricted to reciting the 
words of the Book, rather they arc supposed to teach it and to 
train people to run their lives in accordance with ils requirements. 
The Holy Quran leaves no doubt concerning this point by saying: 


à er f Lt‏ م اده م 
من الله على المومنين ين 3 529 قيہم رسولاً . 

55 Fa de = a e oe we b rd * 

X xu a Cic ec‏ 0 لفيا ضلأل 
oe‏ - 

Allah has surely blessed Ihe believers with His _ 
favour when He raised in their midst a Messenger 
from among themselves, who recites to them His 
verses and makes them pure and teaches them thc 
Book and the wisdom, while they were, carlier, in 
an open error (3:164). 


s bs Grd‏ ماه ese‏ ع 


هوالذئ ay‏ فى الأميين ميين Di‏ 


= 


ER Gs ويلم‎ oy S55 e لني‎ 


Hc (Allah) is the One who raised up, among the 
unlcitcred, a Messenger from among themselves who 


reciles the verses of Allah, and makes them pure and 
teaches them the Book and the wisdom. (62:2) 


The same functions were attributed to the Holy Prophet in 
the prayer of Sayyidna Ibrahim عليه السلام‎ when, سي‎ to the 


Holy Quran, he prayed: 


8 
t agr à jir RU “Ser VF 6 م اقم اه‎ aie 
erde ze QU رسولا‎ apd ربنا وابعث‎ 
è Foehr وعم‎ eof ^ 33 Pode > as 
والحكمة ويزكي‎ GES gly آياتك‎ 
Our Lord, raisc in their midst a messenger from 
among themsclves who recilcs to them Your verses 


and teaches them the Book and the wisdom and 
purifies them. (2: 129) 


These are the terms of reference given to the Holy 
Prophet £ which include four distinct functions and the Holy 
Prophet i has been entrusted with all of them: 


(1) Recitation of the Verses of Allah. 
(2) Teaching the Book of Allah. 

(3) Teaching the Wisdom. 

(4) Making the people pure. 


Thus the Holy Quran Icaves no ambiguities in the fact that 
the Holy Prophet is not supposed to merely recite the verses 
and then Icave it to the people to interpret and apply them in 
whatever manner they like. Instead, he is sent to "Icach' the 
Book. Then, since teaching the Book is not enough, he is also 
required to teach "Wisdom" which is something additional to the 
"Book". Still, this is not enough, therefore the Holy Prophet 2% 
has also to ‘make the pcople pure’, meaning thereby that the 
theoretical teaching of the Book and the ‘Wisdom’ must bc 
followed by a practical training to cnablc the people to apply the 
Book and the wisdom in the way Allah requires them to apply. 


This verse of the Holy Quran describes the following 
functions of thc Holy Prophet 25 : 


(a) He is the authority in the way the Holy Book has to be 
recited, 


(b) He has the final word in the interpretation of the Book. 
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.. (c) He is thc only source at which the wisdom based on 
divine guidance can be leamed. 


(d) He is entrusted with the practical training of the people 
to bring his teachings into practice. 


These functions of the Holy Prophet 2% can never be 
carried out unless his teachings, both oral and practical, are held 
to be authoritative for his followers, and the Muslims who are 
given under his training are made bound to obey and follow him. 
The functions 'b' and 'c', namely, the teaching of the Book and 
Wisdom require that his 'sayings' should be binding on the 
followers, while the function 'd', the practical training, requires 
that his ' acis ' should be an example for the ummah, and the 
ummah should be bound 10 follow it. 


It is not merely a logical inference from the verse of the 
Holy Quran quoted above, but it is also mentioned in express 
terms by the Holy Quran in a large number of verses which give 
thc Muslims a mandatory command to obcy and follow him. 
While doing so, the Holy Quran has used two different terms 
namely, the "ita'ah' (to obey) and the 'ittiba' (to follow). The first 
term refers to the orders and sayings of the Holy Prophet $ , 
while the second relates to his acts and practice. By ordering the 
Muslims both to ' obcy ' and to ‘follow' the Holy Prophet B J 
the Holy Quran has given an authority to both his sayings and acts, 


The obedience of the Messenger 


It is in this background that the Holy Quran insists 
repcatcdly on ‘lhe obedience of the Prophet’ so much so that it is 
mentioned side by side with, the obedience of Allah, 


^ $m. whew à s s9) 2 pr r LE à 5 
abt Si LAS كل أطيعوا الله و الرسول فإن‎ 
-+ - 2 ae 
Say, ' Obcy Allah and the Messenger bul if they 
tum their backs Allah loves not the disbelievers'. 
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:32 BELIEBTE OR red icto. REA 1 Js - 
922 aS i SEI رول‎ 5 
And obey Allah and the Messenger so that you 
may be blessed. (3:132) 


يا أيہا GET Sif‏ أطيعوا الله وَالرسول وأولي 


= 


O those who belicve, obey Allah and obey the 
Messenger and those in authority among you. (4:59) 


- lis 


وَأطيْعُوا الله Syl Leable‏ واحذروا 


And obcy Allah and obey the Messenger and 
beware. (5:92) 


e ols ele ail ss‏ وأعامفوا'اثنة 


ser, a av awe 
مؤمنين‎ ex إن‎ dus 
50, fcar Allah and set - right between you 


and obey Allah and His Messenger if you are 
believers. (8:1) 


LE EP يب‎ 


“y 


Y, 41,55, أطيعوا الله‎ nz Ee 1 Me 


E d res 


O ıhose who believe, obey Allah and His 


Messenger and do noi tum away from him, while 
you arc listening (8:20) 


(E535 1,55 009 41,7225 3 


Jas‏ ام 


And obcy Allah and His Messenger and do not 
quarrei with each other, and so lose heart (8:46) 


11 
esi Ss api الرسؤل‎ Lo الله‎ Dar d 
A ليه‎ Z ols UD b EDS dee - Ú ib 


| T 

Say, 'Obcy Allah and obey the Messenger; then, 

if you tum away, upon him rests what is laid on 

him, and upon you rests what is laid on’you. If you 
obcy him, you will be Ll bed 


sa و“ رع‎ s., eden at 
"n \ A - 
O those who believe, obey Allah and obcy the 
Messenger and do not make your decds vain. , 
(47:33) 
الله‎ enn, sa vi, f ln 
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Fe "o 


ورسوله 
So, establish salah and pay zakah and obey Allah‏ 
and His Messenger (58:13)‏ 


Lats EES وأطيعوا الله وأطيعوا الرسول قإن‎ 
0 e he eod Un b æ 
And obey Allah and obcy en tics but if 


you tum your backs, Our Messenger has only to 
deliver the manifest message. (64:12) 


In these verses ‘the obedience of the Messenger hits been 
ordered as an obligatory command. There are other verses in 
which the results of the 'obedience of the Messenger’ have been 
described. Here again the 'obedienec of the Messenger has been 
combined with 'the obedience of Allah’: 
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aid 2l es ca E ag i, 2-855525 í 

لمؤمنون س سو Ao‏ 
يأمرون بالمعروف وينبون عن Siell‏ ويقيمون 
اساد ووتو لكان ويون الله 1,175 adj‏ 


epa yom‏ الله ol‏ الله عزين حكيم 


And the believers, mcn and women, à € friends 
of each other, they bid the fair and forbid the unfair; 
they establish salah and pay zakah and they obey 
Allah and His Messenger. These are those upon 
whom Allah shall have mercy; Allah is All - Mighty, 
All Wise. v 


Ci D t T as * 5 $27 وس‎ 
e 
If you obey Allah and His Messenger, He will 
not diminish you anything of your decds.(49:14) 


The Holy Quran has also. madc it clear that 'the obedience 
of the prophet' is not a pew principle, nor is il limited to the Holy 
Prophet Muhammad 4$. . The same principle applied to all the 
former prophets who came before him: 


EL m‏ رسول إلا ليطاع بإذن الله 
And we sent no messenger, but that he should be‏ 
obeyed by the Icave of Alah. (4:64)‏ 


It is also clarified by the Hely Quran that the prophets are 
the spokesmen of Allah's pleasure, Hence, the obedience of the 
prophet is actually the obedience of Allah Himself. 


“s 7 عن‎ "uut J ra 
الله‎ e LES يطع الرسول‎ oag 
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And whocver obeys the Messenger, thereby 
obeys Allah. (41:80) 


As the obedience of the Holy Prophet من‎ has been stressed 
by the Holy Quran and has been combined with the 'obedience of 
Allah’ in the same way his ' disobedience’ has been warned 
against and is combined with Ihe ' na او‎ of Allah '; 


ومن يعص الله ورسوله aiig‏ حدوده diu‏ 
GG‏ خالدا Cai‏ 


And whoever disobeys Allah and His Messenger 
and transgresses His limits, He shall admit him to 
Fire "where he shall remain for ever. (4:14) 

A , d, 


Li a e es ur aca 2 
Md. T حك‎ I الله ورسوا‎ var ومن‎ 

Ad whoever disobeys Allah and His Messenger 
has Bone ed into manifest error, (33:36) 


i D ځالدین‎ 

And whoever disobeys Allah and His Messenger, 

for him there is the fire of Jahannam. There they 
shall remain [or ever. (72:23) 


ومن en‏ ورسوله o‏ الله شديد 
lial‏ 


* 
2 - 


And whoever makes a breach with Allah and His 
Messenger, then Allah is severe in puiistiagnt. 
(8:13) 
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Did ihcy not come to know that whoever opposes 
Allah and His Messenger, for him there is thc fire of 
Jahannam.? (9:63) 


Thus, both positive and negative aspects of the 'obedience' 
have been dealt with in the Holy Quran and thc 'obedience of the 
Holy Prophet ' in cach one of these verses has been mentioned 
separately, alongwith the obedience of Allah: 


It is noteworthy that whenever the ‘obedience of Allah’ is 
mentioned in ihe Holy Quran, it is always followed by the 
obedience of the Prophet’ which has never been missed even in a 
single verse. There is no verse in thc entire Book where the 
'obedience of Allah’ has been mentioned alone with no reference 
to the ‘Obedience of the Messenger. 


On thc contrary, there arc some verses where only the 
‘obedience of the Messenger has been mentioned, and there is no 
reference to Ihe 'obedience of ATlah': 


E sms er 2‏ موس 


RT Std ty wal, 


ee)‏ م حا ل وهم 
And establish salah and pay Zakah and obey Ihe‏ 
Prophet, so that you may be blessed. (24:56)‏ 
وإن تطيعوه تبتدوا 
And if you obcy him (the Prophet), you shall find‏ 
the right path. (24 : 54)‏ 
و . E ae 4 727 99,7. in‏ 


ze شام‎ 


لو تسوى يهم الارض 
On that day those who disbelieved and disobeycd‏ 
the Messenger will wish that the carıh might be‏ 
levelled with them. (4 : 42)‏ 
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d oz G مين بد‎ doped ومن‎ 
وى‎ AS oh غيرَ سيل‎ pis لدی‎ 


- 


ماه enn nmn‏ هاس 


ونصله جهنم وساءت na‏ - 


And whoever makes a breach with the Messenger 
after the right path has become clear to him, and 
follows a way other than that of the believers, We 
shall let him own what he chose and shall admit him 
in the Jahannam, and it is evil as a returning place. 
(4:115) . 


The reason for so much stress upon the 'obedience of thc 
Prophet’ is that the ‘obedience of Allah’ cannot be carricd out 
except through the ‘obcdicnce of the Prophet’. Allah docs not 
address each and every individual to tell him what He requires 
from him, as the Holy Quran puts it: 

a ear t 71 ae Te cor 7 un or 

Uy‏ کان yt‏ أن الله إل Cy‏ أو من 
u... z ..‏ ام oe [A - “sr a^‏ عل Poe‏ 
وراء lan‏ » يرسل رسولا فيوحى بإذنه ما يشاء 
And it is not possible for a human being that‏ 

Allah should speak to him, except by revelation, or 

from behind a curtain, or that He should send a^ 

messenger and he reveal by His Isave what Hc 

wills. (42:51) 


Therefore Allah conveys His injunctions only through His- 
prophets, and his obedience cannot be carried out except by the 
obedience of the messengers. So, when a prophet bids something 
or lorbids something, he docs not do it in his privatc capaciLy, 
rather, he docs so in the capacity of a messenger of Allah. When 
Allah Himself has given an express command 'to obcy thc 
Messenger’, the obedience of the Prophet is actually the 
‘obedience of Allah’, though in an indircct manner. This point 
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has been clearly established by the Holy Quran in the following 
words: 


+ P4 مم م‎ ^8 P ته‎ 4 z 
أطاع الله‎ d$ ومن يطع الرسول‎ 
And whoever obeys the Messenger, thercby 
Obcys Allah. (4:80) 


So, whenever only the ‘obedience of the Messenger’ has 
been mentioned in the Holy Quran it includes, without saying, the 
‘obedience of Allah’ because Ihe Messenger docs not say anything 
in the capacity of a Messenger unless he is guided by a revelation 
from Allah: 


exec. a c Go. obs er م‎ er rr 
الهوى إن هو إلا وحي يوحى‎ ss ينطق‎ Ly 
And he (the Prophet) does not spcak out of his 


own desire. It is not but a rcvclation revealed (to 
him) (53:3) 


Looked at from this angle, the obedience of the Prophet مل‎ 
represents the obedience of Allah and the reference to the former 
always includes the latter. That is why the Poly Quran in some 
verses deemed it sufficient to refer to the obedience of the 
Messenger only, for the practical way 10 obcy Allah is only to 
obey the prophet. 


On the contrary, the Holy Quran did not deem it sufficient 
to refer to the 'obedience of Allah’ without referring to the 
‘obedience of thc Messenger’, to remove even Ihe remolest excuse 
for ignoring the ‘obedience of the Prophet’ and to leave no doubt 
whatsoever in the fact that the ‘obedience of Allah' is not complete 
unless the ‘obedience of the Prophet" is fully observed with all its 
implications. 
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Ittiba' (following) of the Prophet. 


The second term used by the Holy Quran in respect of the 
prophets is the! irriba’, i.c. to follow: 


d‏ إن كك (s‏ الله فَاتّبعُوْتى Kibo‏ الله 
ai‏ 


Say, if you love Allah, follow me and Allah will 
love you and forgive you your sins (3:31) 


آلذين يتبعون الرسول النبى الأمي Sih‏ 
MEC‏ عندهم فى التَوراة والإنْجيْل 


Those who follow the Messenger, the unlettered 
Prophet whom they find written down with them in 
the Torah and the Evangile... (7:157) 

2 Nep ا‎ 3 a» ارام مص‎ we 

Toa‏ بالله ورسوله التبى GAN CAM‏ يؤمن 

ق ^ Bader‏ وارلا 6 صر وس ees‏ 
بالله وكلماته واتبعوه NULLA‏ 

Believe, then, in Allah and His Messenger, the 
unlettered Prophet, who believes in Allah and His 
words, and follow him so that you may be on Ihe 
right path. (7:157) 


EEE, seals L.S EA wa 


الذين اتبعوة فى ساعة العسرة 
Allah has surely relented towards the Prophet and‏ 


the Emigrants and the Helpers who followed him in 
an hour of dilTiculty (9:117) 


OS E‏ الله ومن ام من 


- 
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O Prophet, sufficient to you is Allah and those 
who followed you of the bclievers (8:64) 


on sèi +e 084 C wie ^ ^ -è + Gre عشم‎ 
e US الرسول‎ Es ET بما‎ Ea ريا‎ 
UN م‎ 
. الشاهدين‎ 
(The believers say:) Our Lord, wc have come to 
believe in what You revealed, and followed the 
Messenger. So, write us among those who bear 
witness. (3:53) 
ذا‎ > E add N E à ^ 5) di 
Meet قل هذه سبيلى ادعو إلى الله على‎ 
ومن اتبعنى‎ 
Say, " This is my way. I call to Allah with sure 
knowledge, I and whoever follows me." (12:108) 
Jo Ich 2 à Se قم‎ wt a mt - ١ 
SCENE ARR ERA ICE 
The closest of the people to Ibrahim are those 
who follow him. (3:68) 


12555 tly A الْذيْنَ‎ OW وَجَملنَا في‎ 
And We set in the hearts of those who followed 
him (Jesus) tendemess and mercy (57:27) 


oif das الْعَذَاب‎ m يوم‎ (att aif, 
dis إلى أجل قريب نجب‎ SET GS ظلموا‎ 


(££: إبراهيم‎ ( . dl e, 


And wam the pcople of the day when the 
punishment comes on them and those who did cvil 
shall say , "Our Lord, defer us to a near term, and 
we shall respond to Your call and shall follow the 
messengers”. (14:44) 
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NE fl a UL وما‎ 
woe , whe € * - oe 
يتبع الرسول ممن ينقلب على عقبيه‎ 
And We did not appoint the Qiblah on which you 
were carlicr, but that We might know the people who 


follow thc Messenger, as distinct from those who 
tum back on their heels (2:143) 


قال يا-قوم اتبعوا الرسلین (rus)‏ 


He said, 'My people, follow the messengers’. 


(36:20) 
do فاتّبعوني و أطيعوا‎ atl OK Sly 
(2) 


‘(Moses said:) And your Lord is the 'Rahman' 
(thc All-Merciful). So, follow mc and obey my 
command. (20:90) 

5 2 I Beg £ r æ - 
متا واحدأ تتبعه إنا إذا لفى ضلال‎ Lal فقالوا‎ 
(v4 ! ill) Jg 

So, they (the disbelievers) said, ‘Shall we follow 
a single human being from among us? Then, indeed 
we should be in error and insanity’, (54:24) 


All thesc verses, with different styles and connotations, lay 
à strong emphasis on the nccessity of 'following the prophets', 
and indicate that whoever believes in a prophet is bound to 
'follow' him. The reason is obvious. The prophets are sent to thc 
people to set a practical example of what they teach and preach. 
Their message is not confined to their oral tcachings . Their acts 
are equally important in any effort to discover, leam and follow 
the right way of living. The Holy Quran is quite explicit on this 
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point when it was said in Surah al - Ahzab: 
لمن‎ LEV كان لكُم في رسول الله‎ adi 
الله كثيراً‎ EDS الله والیوم‎ gris كان‎ 


( Th أب‎ Is» M ) 

There is surely a good example for you in the 
Messenger of Allah, for the one who hopes (to meet) 
Allah and the Hereafter, and remembers Allah 
abundantly.” (33:21) 


It is an established fact that mere theoretical education 
cannot be sufficient for reforming a people. The natural way of 
reformation is to set a practical example which people may follow. 
Mere rcading of books cannot make a person perfect in a science 
or art, unless he is simultaneously traincd by a senior scholar or a 
skillful artist of that field. 1f somebody studies thc books of 
medical science, but does not work under the supervision of an 
experienced doctor, hc despite his thorough study, cannot claim to 
scrvc as a doctor nor can such a person be allowed to play with 
the lives of the patients. 


If somebody studies books of law, he cannot claim to be a 
lawyer unless he acquires a practical training from a senior lawyer 
and remains for a considerable time under his juniorship. 


Even a plain enthusiast who wants to cook a good mcal 
cannot do so perfectly by merely studying the books written on 
the subject, although all the ingredients required for cooking the 
food arc mentioned in the book and even the minute details of the 
process arc fully described. But a person who has ncvcr cooked 
that meal before cannot prepare it just right and perfect with the 
sole help of a cook - book unless hc is practically trained by some 
expert. That expert sets a practical example for him and hc, by 
following the example, gradually learns how to cook that. good 
meal. 
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It clearly shows that human beings arc always in necd of a 
practical example in order to learn an important subject. The same 
is truc in the matter of religious teaching and training. 


That is why Allah did not choose to send the divine books 
only. Hc always sent a messenger with the book. There arc 
many prophets who came without a new divine book. But there 
is no divine book sent down without a prophet. The disbelievers 
of Makkah, too, demanded many times that the Book should be 
revealed to them without thc mediation of the Holy Prophet 3 . 
But the demand was rejected and the Book was sent through the 
Holy Prophet £& . 


The reason is obvious. Humanity did not need a divine 
book only. It also needed a teacher who could teach them the 
contents of the Book. It also needed an instructor who could train 

| them and could sct a practical example for them without which 
they could not benefit (rom the Book in their practical life. It was 
for this reason that the Holy Prophet 3 was sent with a clear 
direction to all human beings that they are bound to obey and 
follow him and to lcam the details of Allah's pleasure through the 
practical example set before them by him. It was also clarified in 
the foregoing verse of the Holy Book that the 'obedience of the 
Mcssenger is actually the 'obedience of Allah’ and that the latter 
cannot be carried out except through the former, because whatever 
the Holy Prophet AX. says or docs in the capacity of a prophet is 
based on the revelation received by him from Allah. Thus, his 
sayings and his acts both, even though they are not contained in 
the Holy Quran, are inspired or confirmed by the divinc 
revelation. 


23 
TWO KINDS OF. REVELATION 


It follows from the foregoing discussion that the revelation 
the Holy Prophet £ receives from Allah is of two different 
kinds: 


(î) the revelation of the Quran, the Holy Book, named in the 
Islamic terminology as al-wahy al-matluww (the recited revelation 
i.c., the revelation which can be recited in the prayers). This kind 
of revelation is confined to the verses of the Holy Quran and is 
written verbally in its folds. 


(ii) the revelation received by the Holy Prophet 3% from 
lime to timc to Ict him know the pleasure of Allah in day -to-day 
affairs and the details of thc principles laid down in the Holy 
Quran with their correct interpretation. This kind of revelation is 
called al-wahy ghair-al- ww (thc unrecited revelation). This 
kind of revelation i$ not conveyed to the people verbally. It has 
been demonstrated through the sayings and acts of the Holy 


Prophet 3 . 


THE SECOND KIND 
OF REVELATION PROVED 
DY THE HOLY QURAN. 


This second kind of revelation is not contained in the Holy 
Quran, but the Holy Quran itself not only refers to it frequently 
but attributes its contents to Allah Almighty. Some verses of the 
Holy Book are reproduced below which clearly prove that the 
'revelation' is not confined to the Holy Quran, but there is another 
kind of 'wahy' which docs not form part of the "Holy Book", yet 
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it is the revelation from Allah Almighty: 


The Holy Quran says: 
إلا لتعلم من‎ Ve الى كنت‎ ata ul وما‎ 


- ا‎ 2 „ar 32 - - 
يتيع الرسول ممن ينقلب على عقبيه‎ 
And We did not appoint the Qiblah on which you 
were cartier but that We might know the people who 
follow the Messenger as distinct from those who 
tum back on their heels. (2:143) 


In order to understand the verse, it is necessary 10 know Ihe 
background in which it was revealed: 


In the early days of Madani life, after the Holy Prophet's 
migration to Madinah, the Muslims were ordered to direct their 
faces in prayers towards Bytul-Maqdis (Jerusalem) which had 
been appointed as Qiblah of the Muslims. Upto seventeen months 
the Muslims had been observing the Bytul-Maqdis as their Qiblah. 
it was alter seventeen months that the Holy Quran abrogated the 
carlier order and the Muslims were required to observe the Holy 
Mosque of Makkah as their Qiblah and tum their faces towards it 
while praying. The following verse was revealed to appoint the 
new Qiblah: 


got المسجد‎ hs فول وجهك‎ 
So, turn your face towards Al-Masjid-al-Haram. 
(2:144) 


This new order was criticised by some disbelievers and 
they objected on il as to why the Byiul-Maqdis was appointed as 
Qiblah earlier. The above quoted verse (2:143) was revealed to 
answer this objection. The answer was that the appointment of 
the former Qiblah was in order to test the people whether or not 
they follow the Messenger. To quote the verse again: 
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" And We did not appoint thc Qiblah on which you were 
carlier (i.c. Bytul - Maqdis) but that We might know thc people 
who follow the Messenger.......” 


Here the appointment of the previous Qiblah has been 
attributed to Allah Almighty which is a clear indication to the fact 
that the appointment of Bytul - Magdis as Qiblah was donc by thc 
order of Allah Almighty Himsclf. But this order is nowherc in the 
Holy Quran, and there is no verse in the Holy Book which directs 
the turning of faces towards Bytul- e This order was given 
10 Muslims by the Holy Prophet مرك‎ with no reference to any 
verse of the Holy Quran. Still, this order was mentioned by the 
Holy Quran in the above quoted verse as the order of Allah: The 
words: 


"We did not appoint the Qiblah" instead of the words: 


"The Holy Prophet did not" ........ are 100 clcar on this 
point to need more explanation, 


This statement of the Holy Quran, thus, evidently proves 
that the previous order given by the Holy Prophet 2% was based 
on a revelation which did not form part of the P. And this is 
exactly tlic ' Unrecited revelation '. The verse of lhe Holy Quran 
(2:143) quoted above proves the following facts: ` 


(a) the Holy Prophet used to receive some revelations 
which are not contained in the Holy Quran. 


(b) These rcvetations were from Allah Almighty, so much 
so that the orders based on such revelations were 
auributed to Allah Almighty, 


(c) The orders based on such revelation were as binding on 
the belicvers as ihe orders of the first kind of 
revelations i.e., act verses of Holy Quran. 


(d) These orders were somelimes given so as to test whether 
or not the Muslims follow thc Messenger 2. irrespective 
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of the question that his orders are contained in the Holy 
Quran or not. 


2, In the beginning onc of the rules followed by the 
Muslims in respect of the fasts of Ramadan was Ihat even a short 
nap after iftar (breaking of a fast) would nullify the permissibilily 
of having sexual intercourse with one's wife, So, if somcone 
would slcep for a short whilc after iftar and wake up again, hc 
would lose the opportunity of slecping with his wife during the 
rest of the night, despite that i fast was over. This rule was 
prescribed by the Holy Prophet 4 and was not contained in the 
Holy Quran. But some Muslims brokc the rule by sleeping with 
their wives after having a post-iftar nap. Referring to these events, 
the Holy Quran first admonishes thosc people who did not follow 
the rule. Then, by abrogating the samc allows thc Muslims in 
future to slecp with their wives even when they had a nap aller 
iftar. In this context the Holy Quran says: 


op‏ لكم EP‏ الصيام GSN‏ إلى نساء كم هن 
باس لك و شم باس لمن عم اله edi‏ ثم 


- 


DS er 


Oav: 0١ S^ ali 7 | 2i 


It is made lawful for you, in the nights of fasts, to 
have scx with your women. They are a cover for 
you, and you arc a cover for them. Allah knew that 
you were belraying yoursclves; so, He relented 
towards you and pardoned you. So, now you can 
have sexual intimacy wilh them, and scck what Allah 
has destined for you, and cat and drink until the 
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white thread of the dawn becomes distinct from the 
black thread; then complcte the fasts upto the night. 
(2: 187) 


The following points with respect to this verse are worth 
consideration: 


(a) The versc confirms that having sex during the nights of 
‘Ramadan’ was not lawful before. 


(b) The people who had sex during the nights of Ramadan 
before this verse wis revealed, are admonished by 
describing their act as ‘betraying themselves’. 


(c) The words, 'so He relented towards you and pardored 
you’, indicate that their sexual act was a sin, because 
"relenting' and ‘pardoning’ occur only after a person 
commits a sin. 


(d) The words 'so now you can have sexual intimacy with 
them’ denoic that jt is only now that the sexual act 
during the nights of Ramadan has been made lawful. 


All these paints confirm the fact that the carlicr prohibition 
of having sexual intercourse during the nights of Ramadan was 
validly made by a competent authority, and the Muslims were 
bound to abide by it. 


But there is na verse in the Holy Quran to convey this 
prohibition, It was enforced only by the Holy Prophet 2 . Still, 
the Holy Quran not only confirms it , but also treats it as Tit vor 
in its own words. It is duc to the fact that the Holy Prophet 2% pcs 
did not enforce this prohibition by his own will, it was rather, 
based on a revelation of Allah Almighty which is not contained in 
the Holy Quran. 


Looked at from this angle, this verse on the one hand 
proves that there is a revelation which does not form part of the 
Holy Quran , and on the other hand, it reaffirms the status of the 
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Holy Prophet ££as a law-giver, and that his injunctions, both 
orders and ON HONS are binding on the Muslims. 


3. On the accasion of the battle of Uhud, some Quranic 
verses were revealed to make the Muslims recall the events of the 
Battle of Badr: How Allah helped them and how He promised 
them 10 send the angels to their aid, and how Hc actually did so. 
These verses e as under: 


as Tal Sh a all eS nad adl 
mex T» 3| تشكرون‎ SU 
ios EA Gs أن يُمدكم ربكم بقلاثة آلاف‎ 
ويأتوكم من ُورهم هذا‎ LE و‎ leui بلى إن‎ 
الملائكة‎ UT eil per eb € aos 
sul; et as 
إلا من عند الله العزيز‎ adi به وما‎ Kyl 
{yro - ۱۲۴ ١ عمران‎ JE) ee 


Allah has certainly helped you at Badr while you 
were weak. So, fear Allah, so that you may be 
gratcful.. When you (O Prophet) were saying to the 
believers, "Shall it not suffice you that your Lord 
shall aid you with three thousand angels being sent 
down? Why not? if you observe patience and fear 
Allah and they come to you in this their beat, your 
Lord shall aid you with five thousand angels having 

-distinct marks”. And Allah did not make it but a 
good news for you so that your heans might be 
satisficd. And there is no help but from Allah, the 
All-Miglity, the All-Wise.” (3: 123,126) 
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The italicised sentence of these verses atlributes the good 
news of the aid of angels to Allah Almighty, meaning thereby that 
the good news of this aid was given by Allah Himself. But this 
good news given at the time of Bädr is nowhere available in the 
Holy Quran. In other words, there is no verse in the Holy Book 
revealed during the battle of Badr which implies the good news of 
the aid of the angels. What is quoted above is only a reference of 
that news, made at the time of a later battle, and it is expressly 
dina in this verse that the goodnews was given by the Holy 
Prophet 2. Still, the news is attributed 10 Allah. 


Thus, it is another example where the words of the Holy 
Prophet £& are held to be the words of Allah. There is no zen 
for this expression other than that the words of the Prophet 2X 
were inspired by a special revelation, not contained in the Holy 
Quran, and this is what is called the 'unrecited revelation'. 


l 4. Referring to thc battle of Uhud at another occasion, the 
Holy Quran says, 


od tl adis SUA إحدى‎ 4l ee M, 
(y: Juin ( 


And when Allah promised you that onc of the two 
"groups shall be for you (8:7) 


One of the two parties referred to in this verse was the 
commercial caravan of Abu Sufyan, coming from Syria, and the 
other group was the army of the Makkan disbelievers, led by Abu 
Jahl. The above verse says that Allah had promised the belicvers 
that they would triumph over onc of thcsc two groups. The 
Muslims, in fact, won the battle against the latter, namcly, the 
army of Abu Jahl. 


The point worth consideration here is that the promise of 
Allah to give the Muslims victory against any of the two groups is 
not there in the Holy Quran. This promise was conveyed to the 
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Muslims by thc Holy Prophet 3 without any reference to any 
verse of the Holy Quran. Still the verse quoted above attributes 
the promise to Allah, and not to the Holy Prophet Z& . 


The only conclusion derivable from this is that ihe promise 
was received by the Holy Prophet through an ‘unrecited 
revelation’. Hence, it is attributed to Allah. Guided by this 
revelation, the Holy Prophet 2 conveyed the promise to his 
companions. . 


Thus, it is another proof of the existence of a kind of 
revelation which is not contained in the Holy Quran and is called 
the 'unrecited revelation’. 


5. Once the Holy Prophet 8 told a secret to onc of his 
wives. She disclosed the secret to some other person. When the 
Holy Prophet came to know that the secret has been disclosed by 
his wife, he sought an explanation from her. She asked him as to 
who told him about thc disclosure. Thc Holy Prophet replicd 


that he- was informed about it by Allah Almighty. 


This event has been mentioned by the Holy Quran in the 
following words: 


3 £^ + . S^ 4 z €. i" 
Gli وإذ أسر التبي إلى بَعْض أزواجه حديثا‎ 
بعضّه وأعرّض عن‎ Gye عليه‎ dil به و أظهره‎ oU 
اتی‎ du هذا‎ OUT اقات من‎ OG CE uan 
( ٠١ (التحريم‎ aes العليم‎ 
"And when thc Prophet told onc of his wives 
about a matter secretly: then, when she told about it, 
and Allah has disclosed it to him, hc made known 


some part of it, and tumed aside from some part; 
then, when he told her about it, she said, " Who told 
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you this"? He said, ' / was told by the All 
-Knowing, the All -Aware. 


The italicised sentences of this verse are quite clear in that 
Allah has told the Holy Prophet 2% about the disclosure of the 
secret. This is also not mentioned anywhere in the E Quran. 
So, it is another concrete example where the Holy Prophet received 
some revelation from Allah other than the one contained in the 
Holy Quran. This is exactly the 'unrecited revelation’. 


6. During thc scige of Banu Nadir, the famous tribe of the 
Jews in Medinah, some Muslims had cut down date-trees from 
around the fort to compel the enemy to surrender. After the war 
was over, some Jews objected to the cutting trees. The Holy 
Quran has answered the objection in the — words: 


DE 


bi‏ من لينم أو تركتموها قائمّة على 
أصولها GALS‏ الله . E‏ 


Whatever dalc-trecs you cut down, or lcft 
standing upon their roots, that was by the leave of 
Allah (59:5) 


h has been very dircetly mentioned in this verse that the 
Muslims cut down the trees with a leavc from Allah. But nobody 
can point out to any verse in the Holy Quran to the effect that the 
cutting of trecs during the war is allowed, The question is: from 
where did thc Muslims acquirc this leave from Allah? There is no 
answer to this question excopt that the Icave of Allah had bcen 
conveyed to them by the Holy Prophet Z& and hc received it 
through "unreciled revelation’. 


7. It is well known that the Holy Prophet had adopted 
Sayyidna Zaid b. Harithah as his son. He marricd Zainab 
daughter of Jahsh. After some timc their relations began to be 
strained and, ultimately, he divorced her. In the days of 
Jahiliyyah an adopted son was treated as a real son in all respects, 
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and for all purposes. The Holy Quran, on the other hand, 
declared that the adopted sons cannot be treated as the real oncs. 


To cradicate the Jahili concept of the adopted son, Allah 
Almighty ordered the Holy Prophet Z& that he should marry 
Zainab aftcr her having been divorced by his adopted son, Zaid 
ibn Harithah. The Holy Prophet 2$ was a bit reluctant in the 
beginning, for, according to the prevalent custom, it was treated a 
shameful act to marry the divorced wife of one's adopted son. 
But when the Holy Prophet received a conercie ordcr from 
Allah, he married hcr. 


This event has bcen mentioned by the Holy Quran in thc 
following words : 


و إذ تقول للّذي dil ail‏ عليه و أَنْعَمْت عليه 
rere rasa‏ 


oy A; 


sleds أن‎ gal PVC مبديه 5 تخقى‎ ail 
يكون‎ U bbs رید منها‎ ga Gh 
ads) على المؤمنين = في أزواج أذعيائهم‎ 

. الله مَتُعولا‎ Sal OW, bin: منهن‎ 
) 507٠ الأحزاب‎ ( 


When you werc saying to the onc whom Allah 
had blessed and whom you had blessed, (i.c. Zaid 
before he divorced Zainab), “Keep to you your wife 
and fear Allah," and you were hiding in your heart 
what Allah was to disclosc and you were fearing 
people, and Allah has more right to bc fcarcd by 
you. So, when Zaid finished with her, We made 
you marry her, so that there may remain no 
restriction on thc belicvers in respect of the wives of 
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their adopted sons when they have finished with 
them. And the order of Allah had 10 be done. 
(33:37) 


Herc the words, 'you were hiding in your heart what Allah 
was to disclose' refer to the fact that Allah had informed the Holy 
Prophet J£ that he will marry Zainab after she is divorced by 
Zaid. The Holy Prophet J£ knew that, ultimately, she is going to 
be divorced by Zaid, but, out of shame, he could not disclose it 
and when Zaid consulted him in the matter, he adviscd him 10 
keep to his wife and not to divorce her. 


From this it follows that the Holy Prophet # had been 
foretold by Allah that Zainab was going to be divorced by her 
husband. But this information is not contained in the Holy Quran. 
It was given to him through an unrecited revelation. 


The second sentence is more significant in the context, that 
is, "We made you marry her." Here Allah Almighty declares that 
Ihe marriage between the Holy Prophet gand Sayyidah Zainab 
was contracted by an order of Allah. This order is nowhere 
mentioned in the Holy Quran. Still, the Holy Quran affirms it. 
This is another confirmation of an order conveyed 10 the Holy 
Prophet Æ through an 'unrecited revelation’. 


8. The Holy Quran has repeatedly ordered the Muslims to 
establish salah (the prayer) and to be steadfast in it. In the 
following verse, after repealing the same order, the Holy Quran 
gives a special concession to the Muslims that in the state of war, 
when they fear an attack from their enemy, they can perform the 
prayer in whatever way they can, cither riding on horscs or camels 
or walking on their feet. But after the danger of the enemy is 
over, they arc ordered to perform the prayer in its normal way. 
This principle has been laid down in the following words: 


hey Pull cU ue phils‏ بو 
قوموا لله Ss ob. au‏ فرجالا أو BLI‏ فإذا 
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tye Fr . “3 2 ane ge 
re كما‎ ITE 
) البقرة 1 حكلار.)؟‎ ( 
Take duc care of all the prayers and the middle 
prayer, and stand before Allah in total devotion. But 
if you are in fear, then (pray) on foot or riding, but 
when you are in peace, then reeite the name of Allah 
in the way He taught you. (2:239,240) 


A number of points are worth consideration in these verses: 


Firstly, the verse assumes that there are more than one 
prayers obligatory on the Muslims, but the exact number of the 
prayers has not been given, neither in this verse nor at any other 
place in the Holy Quran. That the number of obligatory prayers is 
five is only mentioned by the Holy Prophet &. The Holy Quran 
by saying 'Take due care of all the prayers confirms what the 
Holy Prophet prescribed for the Muslims. 


Secondly, the verse lays special emphasis on the "Middle 
Prayer, but does not define it. The definition has been left to the 
Holy Prophet & . 


Thirdly, the most important sentence in relation to our 
subject is , 'when you are in peace, then, feccite Ihe name of Allah 
in the way He taught you‘. It goes without saying that the 
‘recitation of the name of Allah’ means here ' to perform the 
prayer’ as the context does not permit any other meaning. 


Now, the Holy Quran directs the Muslims that in the state 
of peace they should perform the prayer in its normal way which 
has been taught to them by Allah. It is an express indication that 
the normal way of performing prayers has been taught to thc 
Muslims by AHah Himself. But no such way has cver been 
mentioned in the Holy Quran. There is no verse in the Holy Book 
mentioning the detailed way of performing prayer. It is only the 
Holy Prophet £&who educated the Muslims as to how they arc to 
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perform it. But the Holy Quran holds the teaching of the Holy 
_ Prophet to be the teaching of Allah. 


It means that Allah has taught the way of prayer to the Holy 
Prophet Zhrough some 'unrecited revelation’ not contained in the 
Holy Quran, and the Holy Prophet 2$ taught it to the Muslims. 
Thus, the Muslims have been taught by Allah through the teaching 
of the Hoy Prophet &. However, thc tcaching of the Holy 
Prophet ps is described in the Holy verse as the teaching of 

: Allah, because it was based on the ‘unrecited revelation’. 


9. Certain hypocrites had not accompanied the Holy 
Prophet £ in the expedition of Hudaibiyah. After that, when the 
Muslims resolved to proceed to the battle of Khyber, the Holy 
Prophet يق‎ declared that only the participants of Hudaibiyah shall 
be entitled to accompany him on this journey. The hypocrites 
who did not go to Hudaibiyah were now interested in their 
participation in the battle of Khyber, because, according to their 
anlicipation, the Muslims were expected to gain from there 
sizeable M which the hypocrites wanted to sharc. But the 
Holy Prophet 5. inspite of their requests, did not allow them to 
parücipate in the battle. 


This event has been referred to in the following verse of the 
Holy Quran : 


- إلى‎ Im LECT CUM m 
"Those remaining behind will say, when you set 

forth after spoils to acquire them, ‘Let us follow 

you' desiring to change the words of Allah. Say, 


You shall nor follow us; so Allah has said earlier.” 
(48:15) 


The words in italics indicate that there was a previous word 
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of Allah barring the participation of the hypocrites in the battle of 
Khyber, and confining the baitle to the participants of Hudaibiyah, 

But no such word exists anywhere in the Holy Quran. It was 
only a prophetic order. Still, Allah Almighty describes it as His 
Own word. The reason is obvious. The Prophetic order was 
based on the order of Allah received by him through some 
'unrecited rcvclation' which is not found in the Holy Quran. Yet, 
it was a revelation, as certain as any word of Allah. 


10. In the carly days of his Prophethood, when the Holy 
Prophet £ received the verses of the Holy Quran revealed to 
him, he used to recite the same simultancously, lest he should 
forget them. IL was a strenuous exercise for him, because he felt it 
was much too difficult to listen to the revelation, to understand it 
correctly, and to lcam it by heart, all at the same time. Allah 
Almighty relicved him from this burden when He revealed the 
following verscs of the Holy Quran: 


ote 


لا ad‏ به لسائك de‏ يه o]‏ علينا جَمْعَه 


- G e pa [2 2 as1. ا‎ 
aly غلينا‎ o] وقرآته فإذا قرأناه فاتّيع قرآته ثم‎ 
Move not your tongue with it in order to hasten it. 

It is on Us to gather it (in your heart) and to recite it. 
So, when We rcad it, follow its rcading. Then it is 
on Us to explain it. (75:16,19) 


In the last sentence, Allah Almighty has promised the Holy 
Prophet £ to explain the verses of the Holy Quran to him. T is 
evident that this explanation is something separate from the Holy 
Quran itself. It is not the Holy Quran. It is its explanation or its 
exegesis. Therefore, it should necessarily be in some other form, 
distinct from the words of the Holy Book. And this is exactly 
what is meant by thc 'unrecited revelation’. But the two kinds of 
revelation, though different in their form, are both revealed to the 
Holy Prophet S, both are from Allah, and both are to be believed 
and obeyed by the Muslims. 
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11. The Holy Quran says to the Holy Prophet £& : 
وعَلْمَكَ ما‎ LU, عليك الكتاب‎ aul dil .و‎ 
عظيمة‎ ae الله‎ ab GUS, old لم تكن‎ 


(vr الساء‎ ( 

And Allah has revealed upon you the Book and 
the wisdom, and has taught you what you did not 
know, and the grace of Allah upon you has becn 
great. (4: 113) 


In this verse the revelation of the Wisdom has been 
mentioned as scparate from the revelation of the Book. It 
indicates that the wisdom referred to here is something additional 
to the Holy Quran, and it has also been revealed to the Holy 
Prophet ££ by Allah Almighty. Then the Holy Quran proceeds to 
say : 


"And (Allah) has taught you what you did not 
know", 


It means that Allah has not only revealed the Book, but has 

also revealed the Wisdom, and also taught the Holy Prophet 2 

‘what he did not know before. This tcaching includes all kinds of 

directions given by Him to his Prophet, either through the Holy 

Book or through some 'unreeited revelation' in the light of which 

the Holy Prophet & performed his functions as a messenger of 
Allah. 


12. The Holy Quran has summariscd the various kinds of 
revelation in the following words: 


ما كان لبَشَر أن IG‏ الله إلا وحيا أو من 
وراء حجاب أو deep‏ رسولا فيوحى يإذته ما يشاء 
( الشورى (o:‏ 


38 


And it is not possible for a human being that 
Allah should speak 10 him, except by way of 
revelation, or from behind a curtain, or'that He 
should send a messenger and he reveals by His leave 
what Hc wills".(42:51) 


Now, out of these three modes, the revelation of the Holy 
Quran was carricd out through the third onc, namcly, through an 
angel who is identified in the verse by the word, 'messenger’. It 
is ah be settled P some other Verses: 


ع اعد وتم 


(av: ay 4M بإذن‎ 


Say, whoever be an enemy to Jibril (Gabriel, the 
angel)-- it is he who has brought it (the Quran) down 
upon your hcart by the permission of Allah (2:97) 


, P E] we? م‎ Fe ^5 ay c 
العلمين درل به الروح الامين‎ Quy وإنه‎ 
LL ea - Ma ^ er Z 
على قلبك 24851 من المنذرين. بلسان عربي مبين‎ 
) كحت هذل‎ ٠ الشعراه‎ ( 
And truly, it (the Quran) is thc revclation of thc 
Lord of the worlds, brought down by the Faithful 


Spirit upon your heart, that you may be onc of the 
wamers, in a clear Arabic tongue. (26:129,195) 


These verses arc quile explicit on the point that the Holy 
Quran has been revealed through an angel, named in the first verse 
as Jibril, and in Ihe second one as Ihe Faithful Spirit; but the verse 
(42:51) quoted above describes that there are two more ways of 
revelation. These two modes have also been used in the case of 
the Holy Prophet &£ . It means that the revelation sent down to 
thé Holy Prophet was not confined to the Holy Quran, but there 
were other revelalions, 100, These revelations arc termed as 
'unrecited revelation’ 
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These are sixtcen verses, which affirm not only the 
existence of the ‘unrecited revelation’ but also its reliability and 
authenticity, and its binding nature. It is not intended here to 
produce all the material available in the Holy Quran to establish 
this kind of revelation. The purpose was to give some examples 
only, which has, perhaps, been substantially served. But before 
proceeding further, it will be uscful to recollect and summarise the 
conclusions that stand proved in the light of the ined Quran as 
discussed above: 


(1) The function of the Holy Prophet f like other 
` prophets is not only to convey the divine Book. He is also to 

teach the Böok, to teach the wisdom and to make people pure by 
` training them practically. 


(2) The ‘Obedience of the Holy Prophet' J£ , is as 
necessary as the obedience of Allah; because the latter has always 
been mentioned in the Holy Quran combined with the former, 


(3) ‘The Obedience of the Holy Prophet’ in practical 
terms is 'the obedience of Allah'; and the latter cannot be carried 
out except through the former. 


(4) The Muslims are bound not only to obey the Holy 
Prophet, but they are also under an obligation to follow him. 


(5) Whatever the Holy Prophet 2$, says or does in his 
capacity of a Messenger is always bascd on, or confirmed by, a 
revelation from Allah. 


(6) This revelation is sometimes containcd in the Holy 
Quran and called the recited revelation, and sometimes it is sent 
down in addition to the Holy Quran, and the same is termed as 
‘unrecited revelation’. 
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The obedience of the Prophet 


as distinct from the obedience 


of a ruler 


From the above conclusions, which are based purely on the 
verses of the Holy Quran, another possiblity, often 
overemphasized by some quarters while opposing the authority of 
the sunnah, is completely rulcd out. It is sometimes said that the 
Holy Quran, when it ordains the obedience of the Holy Prophet 2 , 
means his obedience in the capacity of a ruler or a head of the 
state, and not in the capacity of a prophet. Since the Holy Prophet 
2% was also a ruler of the Muslims, they were ordered to ‘obey’ 
and 'follow' him. But after he passed away, his personal 
obedience is no more necessary. Now, whocver takes over the 
rule shall stand for the Holy Prophet &£ in the matter of 
Obedience, and the Muslims should follow him. 


This fallacy is based on the misconception that the Holy 
Prophet A was ordered to be obeyed in his capacity of a ruler, 
and not in the capacity of a prophet or messenger. 


But the verses already quoted leave no room for this 
misconecption. The reasons are as under: 


(1) Wherever the Holy Quranehas directed toward the 
‘obedience of the Holy Prophct' it has always referred to the 
‘obedience of the Messenger’ and not to the obedience of the 
ruler’, nor to the obedience of ‘Muhammad' X in his private 
Capacily. It clearly indicates that he must be obeyed on account of 
his being a messenger. 


When I say, to someone, ‘obey your father’, it means that 
his being father is the basic cause of his being obeycd. If I say, 
‘obey your teacher’, it is evident that his being teacher is the cause 
3f his obedience being due. Nobody can reasonably interpret 
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these sentences conversely. So, when Allah Almighty says 'Obey 
the Messenger how can it be reasonable to say that his 
messengership is not the cause of his obedience? 


(2) At onc occasion, at least, the Holy Quran has removed 
even the remotest possibility of this wrong interpretation, when it 
said: 


al it teal Lead Galt ا‎ 
الرسول وأولي الأمر منكُم‎ 
(0^: AL) 


O thosc who bclicvc, obcy Allah and obcy the 
Messenger and thosc in authority among you (4:59) 


Here, the obedience of the messenger has been scparatcd 
and distinguished from that of the ruling authorities, which means 
ihat ihe ‘messenger ' and ‘those in authority’ both are to be 
obeyed in their different capacities. 


It is important to note that in the case of the Holy Prophet Fs 
both the capacitics were combined in him. Hc was a Messenger 
as welt as a ruler. Therefore, if thc Holy Quran intended lo restrict 
thc obedience of the Holy Prophet to his lifetime only, it could 
casily be said, "Obey Muhammad A `. Bu by avoiding this 
expression, thc Holy Quran explicitly differentiated between his 
two capacities, and mentioned cach of them scparatcl y to remove 
even the slighlest apprehension of this misconception, and 
thus left no room for confusing onc capacily with the 
other. 


Morcover, there is another point to note in this verse, The 
word ‘Messenger’ used here is in singular, while the phrase ‘those 
in authority’, is in plural. This is to signify that thc Holy 
Prophet Sis the last messenger after whom no prophet will 
come. So, his obedience as a prophet shall always be confined to 
himself alone. Nobody can share with him in this obedience in 
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future. On the other hand, the ruling authorities shall be in a large 
number, coming one after the other. This kind of obedience is not 
restricted to the ruler present at the time of revelation; it, rather, 
extends to all the ruling authorities coming after him. 


(3) It has been established carlier that the obedience of the 
Holy Prophet Ê was based on the 'unrecited revclation' he used 
to receive from Allah. That is why the Holy Quran has held it to 
be the ‘obedience of Allah’ Himself. On the other hand, no ruler 
or a head of a state can claim to receive any revelalion of any 
kind. 


It is for this reason that a ruler can enjoy an administrative 
authority over his subjects, but he cannot Jay down the rules of 
Shari'ah. His orders arc purcly administrative orders, which are 
10 be obcyed by the cilizens in that capacity alone. He cannot 
override any rule of Shari'ah enshrined in the Holy Quran and 
sunnah, nor can his orders be regarded as imperatives for all times 
ما‎ come, as those of Shari'ah, because they arc not based on any 
revelation from Allah. They are cflective only in a sphere where 
the shari’ah has not given any definite rule, and left the matter on 
the discretion of a ruler. 


The case of thc Holy Prophet 2% is totally different. He, 
as a messenger, reccives revelation from Allah, recited and 
unrecited both.’ His prophetic orders, therefore, are not just 
administrative orders based on his personal perception. They are 
based on the revelation, or, at least, are confirmed by it. Let me 
now explain both situations: 


The orders of the Holy Prophet £ are sometimes based on 
the revelation in the sense that the revelation 'recited or unrecited' 
is thcir original sourcc. But for this revelation, hc would not 
deliver such orders. There can be no doubt in their divinc nature. 
Hence, they form part of the Shari'ah. - 


In some cases, however, thc origin of the orders is not a 
revelation. They are bascd originally on the Holy Prophet's own 
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analysis of the affairs. Bul they are confirmed by a revelation later 

` on. -This confirmation again is of two kinds: sometimes it occurs 
in explicit terms, whereby the decision of the Holy Prophet & is 
upheld by a revelation, and somctimes it happens to be an impiicd 
confirmation. If r Almighty docs not object to a certain act of 
the Holy Prophet 3S , it necessarily implies that the act has been 
confirmed by Him ^ 


The reason is obvious. A prophet of Allah, being a 
spokesman of His pleasurc, remains under a constant divine 
supervision. If he says something or docs something, which is 
not in complete consonance with Allah's pleasure, he is always 
wamcd about it. In a number of verses, the Holy Quran has 
expressed Allah's disapproval of some acts done or intended by 
the Holy Prophet Z . Thus, no act of the Holy Prophet Z5 has 
ever gone unchecked. 


In this perspective, if thc Holy Prophet 2% docs some thing 
or issues an order, and no revelation, recited or unrecited, comes 
to disapprove the same, it necessarily implics that the act or order 
has been approved by Allah Almighty, because if the converse 
were truc, the revelation would never remain silent; it would 
certainly come to correct the crror, as il came in certain cases 
where disapproval was conveyed in direct terms to the Holy 
Prophet B8B. 


Thus , whatever he says or docs in his capacity of a 
messenger, and no revelation comes to the contrary, it is deemed 
to bc an implicd confirmation of his saying or act. 


It is, therefore, truc to say that all his orders and acts arc 
either based on the revelation, or confirmed by it, explicitly or 
implicitly. 


No such authority can be attributed to any ruler after him, 
because the revelation after him came lo an end. This is why the 
Holy Quran highlights the obedience of the messenger as distinct 
from that of the ruling authoritics. 
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On these three major grounds, there is no room for the 
misconception that the 'obedicnce of the Messenger' emphasized 
by the Holy Quran means the ‘obedience of the ruling authority’. 
In fact, his obedience is necessary fer the sole reason that he is a 
prophet, and his orders and acis, reflect the pleasure of AHah. 
Hence, the ‘Sunnah’ which is nothing but a record of his sayings 
and acts, enjoys a binding authorily on all Muslims who believe in 
Allah and His Holy Book. 


